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African-American and post-colonial studies 

the other of slavery and exile) . Distinctions also need to be 
made between these various groups and linguistically and 
racially discriminated groups such as Chicanos, a great many 
of whom are part of a more recent wave of immigration, 
though some, of course, are the descendants of peoples who 
lived in parts of the US long before the current dominant 
Anglo-Saxon peoples. Other groups, such as the descendants 
of French Creoles, also occupy places contiguous in some 
respects to these latter Spanish speaking peoples, though their 
history and their treatment within US society may have been 
very different. For this, and other reasons, critics have often 
hesitated to conflate African American studies or the study 
of any of these other groups with post-colonial theory in any 
simple way. The latter may offer useful insights, but it does 
not subsume the specific and distinctive goals and history of 
African American studies or Native American studies or 
Chicano studies as distinctive academic disciplines with 
specific political and social struggle in their own right. 

Further reading: Du Cille 1996. 

agency Agency refers to the ability to act or perform an 
action. In contemporary theory, it hinges on the question of 
whether individuals can freely and autonomously initiate 
action, or whether the things they do are in some sense deter
mined by the ways in which their identity has been 
constructed. Agency is particularly important in post-colonial 
theory because it refers to the ability of post-colonial subjects 
to initiate action in engaging or resisting imperial power. The 
term has become an issue in recent times as a consequence 
of post-structuralist theories of subjectivity. Since human 
subjectivity is constructed by ideology (Althusser) , language 
(Lacan) or discourse (Foucault), the corollary is that any action 
performed by that subject must also be to some extent a 
consequence of those things. For the colonial discourse theory 
ofBhabha and Spivak, which concurs with much of the post
structuralist position on subjectivity, the question of agency 
has been a troublesome one. However, many theories in 
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Northern Nigeria, Hausa was encouraged by the Colonial 
Literature Bureau in the region as a language of expression, 
in accordance with the policies of 'indirect rule' that the 
British administration in West Africa favoured. But traditional, 
religious forms were discouraged, while modern forms such 
as the short fictional narrative were actively promoted. This 
was seen as consistent with the colonial policy of 'modern
ization' which resulted in the supplanting of local cultural 
practices by imported European ones. 

Patronage systems continued to influence the development 
of post-colonial cultures into and beyond the period of inde
pendence, as publishers actively promoted some forms of 
expression over others (see Lefevere 1983; Griffiths 1996). 
The control exercised by missionary presses and Colonial 
Literature Bureaux is obvious, but it may be just as power
fully exercised by the more hidden forces of patronage 
operated by foreign-owned publishing companies or other 
media outlets and by the location of the prominent journals 
of critical assessment in the erstwhile metropolitan centres 
(Mitchell 1992). The dispute about language choice often 
intermeshes with these issues of patronage and control, as 
does the issue of the control of the ownership of the copy
right to editions of texts in various designated world or local 
'markets'. As culture is increasingly commodified, the owner
ship of these agencies for commissioning, licensing and 
distribution can have profound effects, not only on the pricing 
and availability of material, but on the selection of the art 
forms and genres, themes and styles of products that are 
actively promoted. 

Further reading: Altbach 1975; Griffiths 1996; Lefevere 1983; 
Viswanathan 1989. 

colonialism The term colonialism is important in defining 
the specific form of cultural exploitation that developed with 
the expansion of Europe over the last 400 years. Although 
many earlier civilizations had colonies, and although they 
perceived their relations with them to be one of a central 
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imperium in relation to a periphery of provincial, marginal 
and barbarian cultures, a number of crucial factors entered 
into the construction of the post-Renaissance practices of 
imperialism. Edward Said offers the following distinction: 
"'imperialism" means the practice, the theory, and the 
attitudes of a dominating metropolitan centre ruling a distant 
territory; "colonialism", which is almost always a consequence 
of imperialism, is the implanting of settlements on distant 
territory' (Said 1993: 8). 

The scale and variety of colonial settlements generated by 
the expansion of European society after the Renaissance shows 
why the term colonialism has been seen to be a distinctive 
form of the more general ideology of imperialism. Although 
Said's formula, which uses 'imperialism' for the ideological 
force and 'colonialism' for the practice, is a generally useful 
distinction, European colonialism in the post-Renaissance 
world became a sufficiently specialized and historically specific 
form of imperial expansion to justify its current general usage 
as a distinctive kind of political ideology. 

The fact that European post-Renaissance colonial expan
sion was coterminous with the development of a modern 
capitalist system of economic exchange (see world systems 
theory) meant that the perception of the colonies as primarily 
established to provide raw materials for the burgeoning 
economies of the colonial powers was greatly strengthened 
and institutionalized. It also meant that the relation between 
the colonizer and colonized was locked into a rigid hierarchy 
of difference deeply resistant to fair and equitable exchanges, 
whether economic, cultural or social. 

In colonies where the subject people were of a different 
race, or where minority indigenous peoples existed, the 
ideology of race was also a crucial part of the construction 
and naturalization of an unequal form of intercultural rela
tions. Race itself, with its accompanying racism and racial 
prejudice, was largely a product of the same post-Renaissance 
period, and a justification for the treatment of enslaved peoples 
after the development of the slave trade of the Atlantic Middle 
Passage from the late sixteenth century onwards. In such 
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colonies such as Canada or Australia, as having developed 
specific limited colonial characteristics (physical prowess, 
sporting ability) but not others (cultural and social sophisti
cation). The same practice of characterizing 'colonial' peoples 
by signifiers of naivety, of social and cultural provinciality and 
of originary taint (e.g. 'Irishness' was imported from the 
internal discriminations of Britain in the Victorian period to 
its colonialist constructions of both America and Australia) 
was a feature ofEnglish texts even as late as the early twentieth 
century. 

This was so even for Americans, despite independence and 
the radical shift in their own power position in the world at 
large after American industrialization in the late nineteenth 
century (see, for example, the presentation of Americans in 
such late nineteenth-century and early twentieth-century texts 
as Conan Doyle's Sherlock Holmes stories, or Shaw's 'Man 
and Superman') . Thus the negative construction of self was 
as important a feature of self-representation for settler colonies 
as for colonies of occupation where race and the idea of an 
alien or decayed civilization were a feature of colonial discrim
ination. (Although Canada had achieved independent status 
in the 1870s and Australia became an independent Federation 
in 1900, the people of both these settler colonies retained 
many symbolic links that emphasized their continuing depen
dence on the imperial centre; thus, for example, Australians 
did not carry separate and distinctive national passports until 
1946). By the end of the nineteenth century, colonialism had 
developed into a system of ahistorical categorization in which 
certain societies and cultures were perceived as intrinsically 
inferior. 

In Britain, at least, and arguably elsewhere too, by the end 
of the nineteenth century, a domestic programme for the 
function of Empire could be clearly discerned, as Victorian 
society faced increasing internal dissension and division 
(Disraeli's 'Two Nations'). The doctrine of the New 
Imperialism was in many ways Disraeli's response to his 
perception that Britain was divided into two nations of rich 
and poor, industrial and non-industrial. Empire became the 
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in Virginia differed from that of the Spanish only in quantity 
not in the degree of its brutality (Hulme 1986). 

Even the granting of Dominion status or limited indepen
dence to white settler cultures was the result of long 
constitutional and political struggles and was made dependent 
on the retention of legal and constitutional links with the 
Crown that limited the right of those societies to conduct 
their own affairs and to develop their own systems of justice 
or governance. In such societies, of course, the indigenous 
peoples were not granted even the most limited form of 
citizenship under these new constitutional models. In Western 
Australia, for example, even in the 1920s, the Government 
Department that had charge of Aboriginal affairs was called 
the Department of Fisheries, Forests, Wildlife and Aborigines. 
Recent attempts to 'offload' the guilt of colonial policies onto 
the colonial 'settlers' as a convenient scapegoat emphasize the 
periods when metropolitan, government policy was more 
enlightened than that of the local settlers. But in general such 
ideological discriminations were in no sense alien to the spirit 
of the metropolitan, colonial powers that had set up these 
colonies, nor did this essentially discriminatory attitude on 
the part of the 'home' country change after the granting of 
federal or dominion status. Racial discrimination was, in the 
majority of cases, a direct extension of colonial policy and 
continued to receive both overt and covert support from the 
ex-colonial powers as well as from the newly emerging power 
of America throughout the period up to and even after the 
Second World War. 

Such policies of racial discrimination reached their nadir 
in South Mrican apartheid, which had its roots in earlier 
colonial discriminatory policies (Davidson 1994). In the case 
of societies where the factor of race was less easily resolved 
by such internal discriminatory categorizations, the impor
tance of racial discrimination was even more obvious. British 
India and European Mrican colonies, for example, had to 
engage in a long and frequently bloody process of dissent, 
protest and rebellion to secure their independence. It is also 
significant that in those cases where European colonial powers 
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'composite figure, indeed an ethnographic construct' (459) 
with the effect that the critic 'delivers a Fanon as a global 
theorist in vacuo'. Gates contrasts the use of Fan on by colonial 
discourse theorists such as Said, Bhabha and Spivak with 
the much more harried and complex Fanon analysed by 
Albert Memmi. This Fanon was one whose life was dislocated 
from the 'actual Third World', who remained a European 
interloper to Algerian revolutionaries. Gates' conclusion is 
that Fanon has been unduly canonized in the interests of a 
global theory of imperialism. A different response might be 
that the very ambivalence of Fanon's own subject position 
demonstrates the multifaceted and complex nature of post
colonial discourse itself, and that his writings have nevertheless 
been seminal in anti-colonial resistance. 

Further reading: Gates 1991; Memmi 1965. 

cultural diversity I cultural difference In common usage, 
these terms both refer interchangeably to the variety of 
cultures and the need to acknowledge this variety to avoid 
universal prescriptive cultural defmitions. However, Homi 
Bhabha, in the essay 'The commitment to theory' (1988), 
employs the terms as oppositions to draw a distinction 
between two ways of representing culture. Bhabha argues that 
it is insufficient to record signifiers of cultural diversity which 
merely acknowledge a range of separate and distinct systems 
of behaviour, attitudes and values. Such a framework may 
even continue to suggest that such differences are merely 
aberrant or exotic, as was implicit in imperialistic ethnogra
phies. References to cultural diversity based on an assumption 
of 'pre-given cultural "contents" and customs' give rise to 
anodyne liberal notions of multiculturalism, cultural exchange 
or the culture of humanity. 
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Cultural difference, on the other hand, suggests that cultural 
authority resides not in a series of fixed and determined 
diverse objects but in the process of how these objects come 
to be known and so come into being. This process of coming 
to be known is what brings into being and discriminates 
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as fixed and unprogressive. Yet, ironically, it may be their very 
in-betweenness that allows a revolutionary potential for 
embracing change in members of the same group of native 
intelligentsia as Fanonist thought acknowledges. Bhabha 
suggests that 'for Fanon the liberatory "people" who initiate 
the productive instability of revolutionary cultural exchange 
are themselves the bearers of a hybrid identity . . . and they 
construct their culture from the national text translated into 
modern Western forms of information technology, language, 
dress ... [transforming] the meaning of the colonial inheri
tance into the liberatory signs of a free people of the future' 
(38). Despite Bhabha's intervention in many post-colonial 
discussions, the terms continue to be used interchangeably in 
the way defined at the beginning of this entry. 

Further reading: Bhabha 1994. 

decolonization Decolonization is the process of revealing and 
dismantling colonialist power in all its forms. This includes 
dismantling the hidden aspects of those institutional and 
cultural forces that had maintained the colonialist power and 
that remain even after political independence is achieved. 
Initially, in many places in the colonized world, the process 
of resistance was conducted in terms or institutions appro
priated from the colonizing culture itself. This was only to 
be expected, since early nationalists had been educated 
to perceive themselves as potential heirs to European political 
systems and models of culture. This occurred not only in 
settler colonies where the white colonial elite was a direct 
product of the system, but even in colonies of occupation. 
Macaulay's infamous 1835 Minute on Indian Education had 
proposed the deliberate creation in India of just such a class 
of 'brown white men', educated to value European culture 
above their own. This is the locus classicus of this hegemonic 
process of control, but there are numerous other examples in 
the practices of other colonies. 

Whether in India, Africa or the West Indies in the nine
teenth and early twentieth centuries, the first nationalists were 
also modernizers, whose programme was less to effect a rejec
tion of colonialist culture than to adopt its practices. This 
process of political and cultural 'brokerage', as some historians 
have called it, involved these early decolonizers in a profound 
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complicity with the imperial powers from which they sought 
to emerge as free agents. Their general attitudes and practices 
were necessarily imbued with the cultural and social values 
they had been taught to regard as those of a modern, civilized 
state (de Moraes-Farias and Barber 1990). Consequently, 
political independence did not necessarily mean a wholesale 
freeing of the colonized from colonialist values, for these, 
along with political, economic and cultural models, persisted 
in many cases after independence. 

In colonies where a majority culture or cultures had been 
invaded and suppressed or denigrated by colonialist practices, 
the process of resisting and overthrowing these assumptions 
has been more obviously active. The powerful designation of 
neo-colonialism to denote the new force of global control 
operating through a local elite or comprador class was coined 
by the Ghanaian independence leader Kwame Nkrumah 
(1965). As a socialist, Nkrumah restricted his concept of the 
neo-colonial operations of imperialism to the operation of 
the global capitalism of the West. 

The globalization of the modern world economy has 
meant that political independence has not effected the kinds 
of changes in economic and cultural control that the early 
nationalists might have expected. It has even been argued by 
some recent commentators that the colonial powers deliber
ately avoided granting independence until they had, through 
internal discriminations and hegemonic educational practices, 
created an elite (comprador) class to maintain aspects of 
colonial control on their behalf but without the cost or the 
opprobrium associated with the classic colonial models. 

As well as direct and indirect economic control, the contin
uing influence of Eurocentric cultural models privileged the 
imported over the indigenous: colonial languages over local 
languages; writing over orality and linguistic culture over 
inscriptive cultures of other kinds (dance, graphic arts, which 
had often been designated 'folk culture'). Against all these 
occlusions and overwritings of pre-colonial cultural practices, 
a number of programmes of decolonization have been 
attempted. Notable among these have been those that seek 
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explains underdevelopment in terms of the lack of certain 
qualities in 'underdeveloped' societies such as drive, entre
preneurial spirit, creativity and problem-solving ability. 
Writers such as Andre Gunder Frank (1979) dismiss modern
ization theory's argument that underdevelopment is a natural 
state caused by internal forces and shows that it is the form 
of capitalist development of the West that is responsible for 
the continued underdevelopment of the 'Third World'. 

However, dependency theory has been criticized for a 
tendency to offer a static analysis of the relation between 
developed and underdeveloped states and is thus unable to 
provide a convincing explanation of such phenomena as the 
'Tiger' economies of South-East Asia. Nevertheless, it has 
been valuable for revealing the ethno-centric bias of modern
ization theory and for showing that the global system of 
capital prevents peripheral economies from developing in a 
manner more appropriate to their cultures and values. 

Further reading: Blomstrom and Hettne 1984; Frank 1979; Seers 1981. 

deracinate Literally, to pluck or tear up by the roots; to erad
icate or exterminate. The root of the word thus has no direct 
relation to 'race', but as its emphasis in both English and 
French has shifted to 'uprooted from one's national or social 
environment' (as in the French deracine), it has increasingly 
been associated with racial identity. The European slave trade 
and plantation slavery not only uprooted Africans from their 
home environments, but, through centuries of systematic 
racial denigration, alienated enslaved Africans from their own 
racial characteristics. (The 'Black is Beautiful' movement of 
the mid-twentieth century in both the United States and the 
Caribbean represents systematic attempts by blacks to counter 
the deracination consequent on plantation slavery.) 

diaspora From the Greek meaning 'to disperse' (OED). Dias
poras, the voluntary or forcible movement of peoples from 
their homelands into new regions, is a central historical fact 
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The descendants of the diasporic movements generated by 
colonialism have developed their own distinctive cultures 
which both preserve and often extend and develop their 
originary cultures. Creolized versions of their own practices 
evolved, modifying (and being modified by) indigenous 
cultures with which they thus came into contact. The devel
opment of diasporic cultures necessarily questions essentialist 
models, interrogating the ideology of a unified, 'natural' 
cultural norm, one that underpins the centre/margin model 
of colonialist discourse. It also questions the simpler kinds of 
theories of nativism which suggest that decolonization can 
be effected by a recovery or reconstuction of pre-colonial 
societies. The most recent and most socially significant dias
poric movements have been those of colonized peoples back 
to the metropolitan centres. In countries such as Britain and 
France, the population now has substantial minorities of dias
poric ex-colonial peoples. In recent times, the notion of a 
'diasporic identity' has been adopted by many writers as 
a positive affirmation of their hybridity. 

Further reading: Brown and Coelho 1987; Carter 1996; Institute of 
Commonwealth Studies 1982; Mishra 1996a, 1996b; Nelson 
1993; Rajan and Mohanram 1995; Thompson 1987. 

discourse This is a much used word in contemporary theory 
and in post-colonial criticism is mostly employed in such terms 
as colonial discourse, which is specifically derived from 
Foucault's use of the concept. Discourse was originally used 
from about the sixteenth century to describe any kind of 
speaking, talk or conversation, but became increasingly used 
to describe a more formal speech, a narration or a treatment of 
any subject at length, a treatise, dissertation or sermon. More 
recently, discourse has been used in a technical sense by linguists 
to describe any unit of speech longer than a sentence. 

70 

However, the Foucauldian sense of the term has little to do 
with the act of speaking in its traditional sense. For Foucault, 
a discourse is a strongly bounded area of social knowledge, a 
system of statements within which the world can be known. 
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could be incorporated into the positivistic framework of 
Western medicine, by being incorporated into other 'scien
tific' statements, they were rejected as charlatanism or 
superstition (they did not concur with 'truth'). It is only very 
gradually that such rules of exclusion, which keep a discourse 
intact, can be modified, because the discourse maintains not 
just an understanding of the world, but in a real sense the 
world itself. Such incursions, when not controlled, may repre
sent a very great threat to the authority of the discourse. 

Discourse is important, therefore, because it joins power and 
knowledge together. Those who have power have control of 
what is known and the way it is known, and those who have 
such knowledge have power over those who do not. This link 
between knowledge and power is particularly important in the 
relationships between colonizers and colonized, and has been 
extensively elaborated by Edward Said in his discussion of 
Orientalism, in which he points out that this discourse, this 
way of knowing the 'Orient', is a way of maintaining power 
over it. Said's work lays more stress on the importance of writ
ing and literary texts in the process of constructing represen
tations of the other than does Foucault's, whose concern is 
more widely distributed across a variety of social institutions. 
Said's insistence on the central role of literature in promoting 
colonialist discourse is elaborated in his later work (Said 1993), 
where he argues that the nineteenth-century novel comes into 
being as part of the formation of Empire, and acts reflexively 
with the forces of imperial control to establish imperialism as 
the dominant ideology in the period. This emphasis has made 
Said's work of especial interest to those concerned with post
colonial literatures and literary theory. 

Foucault's view of the role of discourse though is even wider, 
and more pervasive, since he argues that discourse is the crucial 
feature of modernity itself. For the discourse of modernity 
occurs when what is said, the 'enunciated', becomes more 
important than the saying, the 'enunciation'. In classical times, 
intellectual power could be maintained by rhetoric, by the per
suasiveness of the speaker 'discoursing' to a body of listeners. 
But gradually the 'will to truth' came to dominate discourse 
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asserts itself. However, as cnttcs such as Edward Said have 
argued (Said 1993), the early National Liberation theorists 
such as Fanon, Cabral and James were always fully aware of 
the dangers of essentialism, and were always critical of the 
application of such essentialist discourses as nationalism and 
race in the construction of the modern post-colonial state. 

Further reading: Parry 1987; Said 1993; Spivak 1984-5, 1985b, 1990. 

ethnicity Ethnicity is a term that has been used increasingly 
since the 1960s to account for human variation in terms of 
culture, tradition, language, social patterns and ancestry, rather 
than the discredited generalizations of race with its assump
tion of a humanity divided into fixed, genetically determined 
biological types. Ethnicity refers to the fusion of many traits 
that belong to the nature of any ethnic group: a composite of 
shared values, beliefs, norms, tastes, behaviours, experiences, 
consciousness of kind, memories and loyalties (Schermerhorn 
197 4: 2). A person's ethnic group is such a powerful identifier 
because while he or she chooses to remain in it, it is an iden
tity that cannot be denied, rejected or taken away by others. 
Whereas race emerged as a way of establishing a hierarchical 
division between Europe and its 'others', identifYing people 
according to fixed genetic criteria, ethnicity is usually deployed 
as an expression of a positive self-perception that offers certain 
advantages to its members. Membership of an ethnic group is 
shared according to certain agreed criteria, even though the 
nature, the combination and the importance of those criteria 
may be debated or may change over time. 
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Indeed, few terms are used in such a variety of ways nor 
with such a variety of definitions - Isajaw (197 4) deals with 
twenty-seven definitions of ethnicity in the United States 
alone. This is possibly because ethnic groups, although they 
may seem to be socially defined, are distinguished both from 
inside and outside the group on the basis of cultural criteria, 
so that the defining characteristics of a particular 'ethnicity' 
have usually depended upon the various purposes for which 
the group has been identified. Not every ethnic group will 
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that are not the mainstream, groups that are not traditionally 
identified with the dominant national mythology. Thus in 
settler colonies of the British Empire the dominant Anglo
Saxon group is usually not seen as an ethnic group because 
its ethnicity has constructed the mythology of national 
identity. Such an identification is not limited to colonial expe
rience, but does reveal the 'imperialistic' nature of national 
mythology, and the political implications of any link between 
ethnicity and nation. 

Given the fact that 'ethnicity' comes into greatest contem
porary currency in the context of immigration, we might 
therefore further define ethnicity in its contemporary uses as 

a group or category of persons who have a common 
ancestral origin and the same cultural traits, who have 
a sense of peoplehood and of group belonging, who 
are of immigrant background and have either minority 
or majority status within a larger society. 

(Isajaw 1974: 118) 

The perception of common ancestry, both real and mythical, 
has been important both to outsiders' definitions and to ethnic 
groups' self-definitions. Max Weber saw ethnic groups broadly 
as 'human groups that entertain a subjective belief in their 
common descent - because of similarities of physical type or 
of customs or both, or because of memories of colonization 
or migration - in such a way that this belief is important for 
the continuation of the nonkinship communal relationships' 
(1968a: 389). 

In a 197 4 study of twenty-seven definitions of ethnicity, 
only one included the trait 'immigrant group', while twelve 
included 'common national or geographic origin', eleven 
included 'same culture or customs', ten included 'religion' 
and nine included 'race or physical characteristics'. However, 
the intervening decades have seen a great change in the ways 
in which the term 'ethnicity' is used: there are fewer ethnic 
groups in which religion has the greatest influence in the 
way its members see its character; the concept of race - with 
some notable exceptions, such as African-Americans - has 
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or unconsciously for the political advancement of the 
group. 

A significant feature of this definition is the function of 
those 'symbolic elements' that may provide a sense of ethnic 
belonging. Examples of such symbolic elements are: kinship 
patterns, physical contiguity, religious affiliation, language or 
dialect forms, tribal affiliation, nationality, physical features, 
cultural values, and cultural practices such as art, literature 
and music. Various combinations of these elements ('one or 
more') may be privileged at different times and places to 
provide a sense of ethnicity. 

This definition accommodates the complex status of groups 
such as black Americans or black British, whose identity may 
be putatively constructed along racial as well as ethnic lines. 
The 'ethnic revolution' of the 1960s saw the construction of 
various such new ethnicities (ethnogenesis) which were much 
more consciously political in origin than other, increasingly 
attenuated ethnic connections in contemporary society. 
Indeed, black ethnicity in America and Britain becomes more 
intricately dependent upon politics in the process of ethnic 
legitimation than is evident with white ethnic groups. 

Ethnic identities thus persist beyond cultural assimilation 
into the wider society and the persistence of ethnic identity 
is not necessarily related to the perpetuation of traditional 
cultures. In most cases, a very few features of traditional 
culture need to be selected as 'symbolic elements' around 
which ethnic identity revolves, and individuals need experi
ence very few of the defining criteria (e.g. common ancestry) 
to consider themselves members of the group. No ethnic 
group is completely unified or in complete agreement about 
its own ethnicity and no one essential feature can ever be 
found in every member of the group. Nevertheless, this 
dynamic interweaving of identifYing features has come to 
function as an increasingly potent locus of identity in an 
increasingly migratory, globalized and hybridized world. 

Further reading: Fishman 1985, Hall 1989; Isajaw 1974; Schermer-
horn 1970, 1974; Sollors 1986, 1996; Weber 1968. 
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to the construction of models of the so-called 'native mind' 
or 'native personality'. Just as ethnography could be employed 
to control the colonized by creating scientific models of their 
culture that stressed those features that suited the colonial 
purposes, so ethno-psychiatry could suggest that there were 
certain ineradicable mental 'sets' that prevented 'natives' from 
exercising the same degree of control or responsibility as the 
colonial settlers. This form of pseudo-scientific construction 
was deeply embedded in the assumptions underlying the 
notion of race itself - that physical characteristics indicated 
deeply embedded psychological, intellectual and behavioural 
differences between racial groups. 

The combining of race models with fashionable discourses 
such as psychiatry proved particularly powerful and useful in 
colonies with a large indigenous majority, such as Kenya or 
Rhodesia (Zimbabwe), as settlers came into conflict with their 
home governments over the long-term goals of colonization. 
Such disputes centred on whether the natives could be 'made 
ready' for self-government (the official British and European 
government policies on most colonies in the period), or would 
always remain dependent on white expertise and white 
support (the preferred settler position) . Ironically, the ideas 
of the proponents of this kind of psychiatric model were used 
by later anti-colonialist theorists, such as Fanon, who took 
the idea of a 'native mind' and employed it to suggest that 
certain colonial disorders were the direct result of the 
construction of the native as inferior and as deformed. Of 
course, Fanon did not accept the essentialist ideas that 
underlay colonial ethno-psychiatric models and critiqued the 
idea that the 'native' was a natural category, demonstrating 
how the mental deformations of the patients of Algerian 
psychiatric wards were the direct result of the racist policies 
of the colonial administration. 

Further reading: Carothers 1953; D'Andrade 1995; Fanon 1961. 

Euro-centrism The conscious or unconscious process by 
which Europe and European cultural assumptions are 
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of a systematic 'discipline' by which European culture was 
able to construct and manage the Orient during the post
Enlightenment period. 

Euro-centrism is masked in literary study by concepts such 
as literary universality, in history by authoritative interpreta
tions written from the point of view of the victors, and in 
early anthropology by the unconscious assumptions involved 
in the idea that its data were those societies defined as 'prim
itive' and so opposed to a European norm of development 
and civilization. Some cultural critics have argued that anthro
pology as a discipline in its classic, unrevised form came in 
to being in such a close relationship with colonization that 
it could not have existed at all without the prior existence 
of Eurocentric concepts of knowledge and civilization. Euro
centrism is also present in the assumptions and practices of 
Christianity through mission education and mission activity, 
as well as in in the assumed superiority of Western mathe
matics, cartography, art and numerous other cultural and social 
practices which have been claimed, or assumed, to be based 
on a universal, objective set of values. 

Further reading: Ferro 1997; Rabasa 1993; Shohat 1994. 

exile The condition of exile involves the idea of a separation 
and distancing from either a literal homeland or from a cultural 
and ethnic origin. Critics such as Andrew Gurr (1981) have 
suggested that a distinction should be drawn between the idea 
of exile, which implies involuntary constraint, and that of 
expatriation, which implies a voluntary act or state. In a sense, 
only the first generation of free settlers (of all the many 
peoples of the varied colonial societies) could be regarded as 
expatriates rather than exiles. For those born in the colonies, 
the idea of expatriation (defined as a state voluntarily entered 
into) needs to be revised. However, if the term is restricted, 
as Gurr suggests, to refer to those who cannot return to 
the 'place of origin', even if they wish to do so, then exile 
becomes a characteristic of a number of different colonial 
conditions. For example, it helps to account for the tension 
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globalization Globalization is the process whereby individual 
lives and local communities are affected by economic and 
cultural forces that operate world-wide. In effect it is the 
process of the world becoming a single place. Globalism is 
the perception of the world as a function or result of the 
processes of globalization upon local communities. 

The term has had a meteoric rise since the mid-1980s, up 
until which time words such as 'international' and 'inter
national relations' were preferred. The rise of the word 
'international' itself in the eighteenth century indicated the 
growing importance of territorial states in organizing social 
relations, and is an early consequence of the global perspective 
of European imperialism. Similarly, the rapidly increasing 
interest in globalization reflects a changing organization of 
world-wide social relations in this century, one in which the 
'nation' has begun to have a decreasing importance as indi
viduals and communities gain access to globally disseminated 
knowledge and culture, and are affected by economic reali
ties that bypass the boundaries of the state. The structural 
aspects of globalization are the nation-state system itself (on 
which the concepts of internationalism and international 
co-operation are based), global economy, the global commu
nication system and world military order. 

Part of the complexity of globalism comes from the different 
ways in which globalization is approached. Some analysts 
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while various subordinated groups have grasped opportunities 
for global organisation' (Scholte 1996: 53). 

As a field of study, globalization covers such disciplines as 
international relations, political geography, economics, sociol
ogy, communication studies, agricultural, ecological and 
cultural studies. It addresses the decreasing agency (though not 
the status) of the nation-state in the world political order 
and the increasing influence of structures and movements of 
corporate capital. Globalization can also be 'a signifier of travel, 
of transnational company operations, of the changing pattern 
of world employment, or global environmental risk' (Albrow 
1994: 13). Indeed, there are compelling reasons for thinking 
globally where the environment is concerned. As Stuart Hall 
puts it, 'When the ill winds of Chernobyl came our way, they 
did not pause at the frontier, produce their passports and say 
"Can I rain on your territory now?"' (1991: 25). 

The importance of globalization to post-colonial studies 
comes firstly from its demonstration of the structure of world 
power relations which stands firm in the twentieth century 
as a legacy of Western imperialism. Secondly, the ways in 
which local communities engage the forces of globalization 
bear some resemblance to the ways in which colonized 
societies have historically engaged and appropriated the forces 
of imperial dominance. In some respects, globalization, in 
the period of rapid decolonization after the Second World 
War, demonstrates the transmutation of imperialism into the 
supra-national operations of economics, communications and 
culture. This does not mean that globalization is a simple, 
unidirectional movement from the powerful to the weak, from 
the central to the peripheral, because globalism is trans
cultural in the same way that imperialism itself has been. 
But it does demonstrate that globalization did not simply 
erupt spontaneously around the world, but has a history 
embedded in the history of imperialism, in the structure of 
the world system, and in the origins of a global economy 
within the ideology of imperial rhetoric. 

The key to the link between classical imperialism and 
contemporary globalization in the twentieth century has been 
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appropnatmg strategies of representation, organization and 
social change through access to global systems, local commu
nities and marginal interest groups can both empower 
themselves and influence those global systems. Although choice 
is always mediated by the conditions of subject formation, the 
belief that one has a choice in the processes of changing one's 
own life or society can indeed be empowering. In this sense, 
the appropriation of global forms of culture may free one from 
local forms of dominance and oppression or at least provide the 
tools for a different kind of identity formation. 

The more recent directions of globalization studies concern 
the development of 'global culture', a process in which the 
strategies, techniques, assumptions and interactions of cultural 
representation become increasingly widespread and homoge
neous. But, as Featherstone and Lash point out, 'only in the 
most minimalist sense can one speak of a "global society" or 
a "global culture", as our conceptions of both society and 
culture draw heavily on a tradition which was strongly influ
enced by the process of nation-state formation' (Featherstone 
et al. 1995: 2). However, global culture can be seen to be 
focused in mass culture, in what Stuart Hall calls a 'new glob
alization'. 'This new kind of globalization is not English, it 
is American. In cultural terms, the new kind of globalization 
has to do with a new form of global mass culture' (1991: 
27). New globalization has two dominant features: one is that 
it is still centred in the West; the other is a peculiar form of 
homogenization, a form of cultural capital that does not 
attempt to produce mini versions of itself but operates through 
other economic and political elites (28). 

The most active area of debate in globalization studies 
therefore appears to be the style and nature of the process 
by which external and internal forces interact to produce, 
reproduce and disseminate global culture within local commu
nities. This is because one of the key questions at the centre 
of this interaction is the nature and survival of social and 
cultural identity. The interpenetration of global and local 
cultural forces is present in all forms of social life in the 
twentieth century. But the extent to which globalization 
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hegemony Hegemony, initially a term referring to the domi
nance of one state within a confederation, is now generally 
understood to mean domination by consent. This broader 
meaning was coined and popularized in the 1930s by Italian 
Marxist Antonio Gramsci, who investigated why the ruling 
class was so successful in promoting its own interests in society. 
Fundamentally, hegemony is the power of the ruling class to 
convince other classes that their interests are the interests of all. 
Domination is thus exerted not by force, nor even necessarily 
by active persuasion, but by a more subtle and inclusive power 
over the economy, and over state apparatuses such as education 
and the media, by which the ruling class's interest is presented 
as the common interest and thus comes to be taken for granted. 

The term is useful for describing the success of imperial 
power over a colonized people who may far outnumber 
any occupying military force, but whose desire for self
determination has been suppressed by a hegemonic notion 
of the greater good, often couched in terms of social order, 
stability and advancement, all of which are defined by 
the colonizing power. Hegemony is important because the 
capacity to influence the thought of the colonized is by far 
the most sustained and potent operation of imperial power 
in colonized regions. Indeed, an 'empire' is distinct from a 
collection of subject states forcibly controlled by a central 
power by virtue of the effectiveness of its cultural hegemony. 
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imperialism In its most general sense, imperialism refers to 
the formation of an empire, and, as such, has been an aspect 
of all periods of history in which one nation has extended 
its domination over one or several neighbouring nations. 
Edward Said uses imperialism in this general sense to mean 
'the practice, theory, and the attitudes of a dominating metro
politan centre ruling a distant territory', (Said 1993: 8) , a 
process distinct from colonialism, which is 'the implanting 
of settlements on a distant territory'. However, there is general 
agreement that the word imperialism, as a conscious and 
openly advocated policy of aquiring colonies for economic, 
strategic and political advantage, did not emerge until around 
1880. Before that date, the term 'empire' (particularly the 
British variety) conjured up an apparently benevolent process 
of European expansion whereby colonies accrued rather than 
were acquired. Around the mid-nineteenth century, the term 
'imperialism' was used to describe the government and poli
cies of Napoleon III , self-styled 'emperor' , and by 1870 was 
used disparagingly in disputes between the political parties in 
Britain. But from the 1880s imperialism became a dominant 
and more transparently aggressive policy amongst European 
states for a variety of political, cultural and economic reasons. 

The expansionist policies pursued by the modern industrial 
powers from 1880 have been described as 'classical imperi
alism' (Baumgart 1982: 5) . The year 1885, when the Berlin 
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chiefly effected not by governments and states, but rather by 
those hundreds of thousands of colonists, merchants, mission
aries and adventurers who permeated the non-European 
world. This general Europeanization of the globe is much 
harder to trace, but it is important to understand the extent 
to which European imperialism is grounded on this diaspora 
of ordinary travellers, explorers, missionaries, fortune hunters 
and settlers over many centuries. 

Both the Roman internationalist and Carolingian dynastic 
senses of imperialism were very different from that which 
emerged as a consequence of the development of the nation
state. Hobson makes the point that colonialism 'is a natural 
overflow of nationality', its test being 'the power of colonists to 
transplant the civilization they represent to the new natural and 
social environment in which they find themselves' (1902: 7). 
But it is clear that mercantilism, or mercantile capitalism (that 
is, the 'merchant' capitalism that existed before the Industrial 
Revolution), was a significant feature of the European acquisi
tion of colonies, and one tied up with national sentiment. 
During the mercantilist age, which began roughly with 
Cromwell's Navigation Act of 1651, rivalry between the 
European powers was based no longer on religion but on 
the competitive acquisition of wealth, particularly gold and 
silver, and its consolidation through the discouragement of 
imports by tariffs and the encouragement of exports through 
bounties and rebates. The principle was that one nation's gain 
was another's loss, since the world's wealth was thought to be 
a fixed quantity. (Adam Smith critiqued the mercantile system 
in the Wealth if Nations published in 1776, pointing out the 
absurdity of confusing material wealth with money.) But 
mercantilism was important to its supporters because 'its 
purpose was not to maximise welfare, but to promote the 
economic and political independence of the nation-state' 
(Lichteim 1971: 51) . All European powers in the mercantilist 
age believed that the acquisition of colonies was beneficial, if 
only to deprive competitors of potential wealth. 

Surprisingly, empire building did not die out with the end 
of mercantilism and slavery but increased apace during the 
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and more goods are produced than can be sold at a profit, 
more capital exists than can be profitably invested. 'It is this 
economic condition of affairs that forms the taproot of impe
rialism' (1902: 71) . 

There are several arguments against purely economic views 
of European imperialism, not the least of which is the argu
ment by historians such as Robinson and Gallagher that there 
was a continuation of imperial policy that became openly 
aggressive only in the 1880s. Empirical studies reveal that the 
flow of profit from colony to metropolis was not as great as 
had often been supposed during this period. Such was Prime 
Minister Disraeli's reluctance about maintaining costly 
colonies that Britain's involvement in the post-1880s scramble 
is better explained by political strategy and competetive 
nationalism than by economic considerations. 

More importantly for post-colonial theory, there was a 
continuous development of imperial rhetoric and of imperial 
representation of the rest of the globe from at least the 
fifteenth century. As· a continuous practice, this had much 
more to do with the desire for, and belief in, European 
cultural dominance - a belief in a superior right to exploit 
the world's resources - than pure profit. Said observes that 
the rhetoricians of imperialism after 1880 'deploy a language 
whose imagery of growth, fertility, and expansion, whose 
teleological structure of property and identity, whose ideo
logical discrimination between "us" and "them" had already 
matured elsewhere - in fiction, political science, racial theory, 
travel writing' (Said 1993: 128). This is, of course, the most 
significant omission from accounts by economic theorists of 
imperialism: that the ideological grounding, the language of 
cultural dominance, the ideology of race and the civilizing 
mission ofEuropean cultural dominance had been accelerating 
since the eighteenth century. 

The nineteenth-century growth in the activity of human
itarian organizations and missionary societies, which provided 
continuity between imperial policies before and after 1880, 
was a powerful impulse of classical imperialism. This, allied 
with the growth in exploration and travel, the perception 
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race 'Race' is a term for the classification of human beings 
into physically, biologically and genetically distinct groups. 
The notion of race assumes, firstly, that humanity is divided 
into unchanging natural types, recognizable by physical 
features that are transmitted 'through the blood' and permit 
distinctions to be made between 'pure' and 'mixed' races. 
Furthermore, the term implies that the mental and moral 
behaviour of human beings, as well as individual personality, 
ideas and capacities, can be related to racial origin, and that 
knowledge of that origin provides a satisfactory account of 
the behaviour. 

Race is particularly pertinent to the rise of colonialism, 
because the division of human society in this way is inextri
cable from the need of colonialist powers to establish a 
dominance over subject peoples and hence justify the impe
rial enterprise. Race thinking and colonialism are imbued 
with the same impetus to draw a binary distinction between 
'civilized' and 'primitive' and the same necessity for the hier
archization of human types. By translating the fact of colonial 
oppression into a justifying theory, however spurious, 
European race thinking initiated a hierarchy of human vari
ation that has been difficult to dislodge. Although race is not 
specifically an invention of imperialism, it quickly became 
one of imperialism's most supportive ideas, because the idea 
of superiority that generated the emergence of race as a 
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Immanuel Kant's use of the German phrase for 'races of 
mankind' in his Observations on the Feeling of the Beautiful and 
Sublime (1764) was probably the first explicit use of the term in 
the sense of biologically or physically distinctive categories of 
human beings. Kant's stress on an intuitive, non-rational form 
of thought 'allowed the Romantics to posit the notion of an 
unchanging inner essence within human beings', an essence 
that 'found expression through the sense of "race"' (Malik 
1996: 77). Debates about whether human variation was caused 
by descent or environment raged throughout the seventeenth 
and eighteenth centuries. But with the ascendancy of the bio
logical sciences in the late nineteenth century, descent emerged 
as the predominant model. It was encapsulated in the transition 
of 'race' from signifying, in its literary sense, a line of descent 
that a group defined by historical continuity, to its scientific 
sense of 'race' as a zoologically or biologically defined group. 

Despite its allegedly scientific grounding and application, 
the term 'race' has always provided an effective means of 
establishing the simplest model of human variation - colour 
difference. Colour became the means of distinguishing 
between groups of people and of identifying the behaviour 
to be expected of them. In 1805, the French anatomist Cuvier, 
who was particularly significant in the development of 'race' 
theory, postulated the existence of three major 'races': the 
white, the yellow and the black. The division of the whole 
of humanity into three such arbitrarily designated genetic 
groups seems so vague as to be entirely useless for any kind 
of analysis, but the concept has remained influential for the 
ideological reason that this typology rested upon a gradation 
from superior to inferior. Cuvier's typology of race influ
enced such works as Charles Hamilton Smith's (1848) The 
Natural History of the Human Species; Robert Knox's (1850) 
The Races of Man; Count de Gobineau's (1853) Essai sur l'in
egalite des Races humaines; and Nott and Gliddon's (1854) Types 
if Mankind. The assumptions underlying this racial typology, 
though continually contradicted by actual observation, have 
remained stubbornly persistent to the present day, even when 
the categories are more elaborately defined as 'caucasoid', 
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The latter perception of blacks as helpless beings in need of 
care, protection and advancement was quickly overtaken in 
the nineteenth century by the former view of them as prim
itive and indolent savages, as colonial expansion found the need 
for increasing supplies of labour to service its enterprises. The 
evangelical anti-slavery impulse that had achieved the abolition 
of slavery in the 1830s began to give way to a virulent form 
of racial hostility. Thomas Carlyle's notorious Occasional 
Discourse on the Nigger Question (1849) vigorously propounded 
the right to coerce the 'indolent' black man into the service 
of colonial plantation agriculture, and by the 1870s, before the 
last phase of imperial expansion into Africa, such prejudice, 
supported as it was by Social Darwinism, had virtually over
shadowed liberal brands of thought on issues of race. 

The usefulness of the concept of race in both establishing 
the innate superiority of imperial culture as it approached its 
zenith, and at the same time lumping together the 'inferior' 
races under its control, can be seen in the example of English 
commentary on the 'races' of Britain itself- particularly the 
Irish. In early writings, although the Irish were initially seen 
to be physically much the same as the English, Irish culture 
was alien and threatening. Rich (1986) traces the process from 
1617 when Fynes Moryson found the language of the Irish 
crude, if indeed it was a language at all, their clothing almost 
animal-like and their behaviour shocking. Edmund Spenser 
refers to the 'bestial Irishmen', while William Camden in 1610 
recounted the profanity, cannibalism, musicality, witchcraft, 
violence, incest and gluttony of the 'wilde and very uncivill' 
Irish. In this description the Irish sound remarkably like 
Africans as described by nineteenth-century English com
mentators. Indeed, by 1885, John Beddoe, president of the 
Anthropological Institute, had developed an 'index of 
Nigrescence' that showed the people of Wales, Scotland, 
Cornwall and Ireland to be racially separate from the British. 
More specifically, he argued that those from Western Ireland 
and Wales were 'Mricanoid' in their 'jutting jaws' and 'long 
slitty nostrils', and thus originally immigrants of Africa (Szwed 
1975: 20-1). Bizarre though this might seem, it is a consumate 
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resilient sway in the ordinary thinking of people throughout 
the world. The 1911 Universal Races Congress held in 
London was a major demonstration of liberal thought and 
the promotion of 'monogenism' - the idea that there was 
'only one species of man living on earth today'. But the 
universalist creed of the Victorian liberal tradition was consid
erably shaken by the First World War and the emergence of 
colonial nationalism which eroded confidence in the power 
of reason to ensure a growing unity between different races 
in a single world order (see Rich 1986: 49). In the early 
decades of the twentieth century, 'race' continued to acquire 
a legitimacy through the 'scientific' study of racial variation, 
but the horror of the Second World War and the slaughter 
of millions of Jews, Slavs, Poles and gypsies on racial grounds 
led to the 1951 Unesco Statement if the Nature of Race and 
Racial Difference which pointed out that race, even from a 
strict biological standpoint, could at most refer to a group 
with certain distinctive gene concentrations. The statement 
asserts that mental characteristics should never be included in 
such classifications and that environment is far more impor
tant than inherited genetic factors in shaping behaviour. 

However, in the 1960s there was an upsurge in biological 
thinking about human behaviour once again, with writers 
such as Lorenz, Ardry and Morris asserting that individual 
behaviour was largely controlled by ancient instincts that could 
at best be modified by culture. This led the way for an upsurge 
in race thinking in popular science in the 1970s: Eysenck's 
Race, Intelligence and Education (1971), Richardson and Spears's 
Race, Culture and Intelligence (1972), Baxter and Sansom's Race 
and Social Difference (1972) indicate some of a wide range of 
popular books that maintained the centrality of 'race' in 
debates about human variation. At the same time, the neo
biologism of the 1960s led to a much more rigorous 
development in the 1970s with the emergence of socio
biology, which views all individual behaviour, and cultures 
themselves, as the end products of biological selection 
processes. These developments lent an air of legitimacy to 
race thinking, which also analyses behaviour and performance 
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Thus a fraught and volatile term, 'race', continues to hold 
centre stage while the theories on which concepts of race 
were established have become more and more blurred. In this 
way resistance becomes less and less able to dislodge the vague 
and untenable concept of race itself. Race in the time of 
neo-colonialism is just as vague and just as resilient as it was 
at the beginning of the history of European imperialism. It 
is perhaps up to the concept of ethnicity to change the direction 
of the debate. 

Further reading: Baxter and Sansom 1972; Bremen 1990; Fan on 1961; 
Husband 1994; Malik 1996; Rich 1986; Ross 1982. 

Rastafarianism A black nationalist religion that emerged in 
Jamaica in the 1930s. Its geneses are complex and include 
slave beliefs in the soul's return after death to Africa from 
exile in the Caribbean. Together with the visionary black 
restitutive politics of Marcus Garvey and the Ethiopeanism of 
Leonard Percival Howell, Rastafarianism drew its inspiration 
from the Old Testament prophecy that 'Princes shall come 
out ofEgypt; Ethiopia shall soon stretch forth her hands unto 
God (Psalm 68: 31). In 1930, Ras Tafari, great grandson of 
King Saheka Selassie ofShoa, was crowned Negus ofEthiopia, 
taking the name Haile Selassie, meaning 'Mighty of the 
Trinity'. To this title was added 'King of Kings' and 'Lion 
of the Tribe of Judah', which placed him in the legendary 
line of King Solomon (Barrett 1988: 81). Celebrating the 
coronation of Ras Tafari as Haile Selassie, Jamaican Rasta
farians initially looked forward to a literal repatriation to their 
African ancestral homelands through the agency of the 
Ethiopian Emperor. Increasingly, however, African repatria
tion was regarded less as a literal return than a figurative one: 
a reclaiming by Jamaicans of their African ancestry, a heritage 
systematically denigrated under slavery and in European 
colonialist ideologies. 

Initially a movement of the Jamaican underclass, Rasta
farianism soon spread to sections of the middle class and to 
intellectuals, and across the Caribbean. It gained increasing 
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Ideology The most influential development of Marx's 
notion of 'social being' was Louis Althusser's theory of the 
subject's construction by ideology. Ideology is the system of 
ideas that explains, or makes sense of, a society, and according 
to Marx is the mechanism by which unequal social relations 
are reproduced. The ruling classes not only rule, they rule as 
thinkers and producers of ideas so that they determine how 
the society sees itself (hegemony). This 'misrepresentation' 
of meaning and social relations is referred to by Marx as 'false 
consciousness', or a false view of one's 'true' social condi
tion, something that has a coercive power over the subordinate 
classes. But for Althusser, ideology is not just a case of the 
powerful imposing their ideas on the weak: subjects are 'born 
into' ideology, they find subjectivity within the expectations 
of their parents and their society, and they endorse it because 
it provides a sense of identity and security through structures 
such as language, social codes and conventions. In ideology, 
the subjects also represent to themselves 'their relation to 
those conditions of existence which is represented to them 
there' (Althusser 1984: 37). That is, subjects collude with 
ideology by allowing it to provide social meaning. 

Ideology is perpetuated, according to Althusser, by ideo
logical state apparatuses such as church, education, police, 
which interpellate subjects, that is, apparatuses that 'call 
people forth' as subjects, and which provide the conditions 
by which, and the contexts in which, they obtain subjectivity. 
Interpellation has been explained in the following way: when 
a policeman hails you with the call 'Hey you!', the moment 
you turn round to acknowledge that you are the object of 
his attention, you have been interpellated in a particular way, 
as a particular kind of subject. Ideological State Apparatuses 
interpellate subjects in this way. For Althusser, the subject is 
the individual's self-consciousness as constructed by those 
institutions. Despite what many critics have seen as the 
extreme functionalism of this view of subjectivity, the concept 
of interpellation is still useful for describing how the 'subject' 
is located and constructed by specific ideological and discur
sive operations, particularly formations such as colonial 
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discourse. Although ideology serves the interests of the ruling 
classes, it is not static or unchangeable, and its materiality has 
certain important consequences. For while ideology is domi
nant, it is also contradictory, fragmentary and inconsistent and 
does not necessarily or inevitably blindfold the 'interpellated' 
subject to a perception of its operations. 

Psychoanalysis Perhaps the most influential development of 
Freud's theories of the unconscious was made by Jacques 
Lacan's combination of psychoanalysis and structuralist analysis 
of language. He contended that Freud's major insight was not 
that the unconscious exists, but that it has a structure - the 
'unconscious is structured like a language,' but it is a 'language 
which escapes the subject in its operation and effects'. The 
similarity to the structure of language was crucial to Lacan 
because the subject itself is produced through language in the 
same way that language produces meaning. 

The subject is formed through a series of stages. In an 
initial stage the infant exists as a dependent and unco
ordinated complex of limbs and sounds that can form no 
distinction between self and other. In the second stage, the 
'mirror stage', the infant begins to distinguish itself from 
the other by perceiving a split between the 'I' that looks, and 
the 'I' that is reflected in the mirror. While this need not 
refer to an actual mirror, the 'other' who is perceived as 
separate from the self appears to have the unity and control 
of itself that the perceiving 'I' lacks. Although such control 
is imaginary, the infant nevertheless desires that which it lacks 
and sees it in the image of the other. Because the child is 
held up to the mirror by the mother, or sees itself 'reflected', 
so to speak, in the gaze of the mother, it also sees its similarity 
to, and difference from, the mother, who becomes the first 
love object, the first locus of desire. The final stage is an 
entry into language, a passing from the imaginary phase to 
the symbolic order in which the subject comes to discover 
that the locus of power is now located in the 'phallus'. This 
principle is also called the Law of the Father, and Lacan's 
theory asserts that the subject obtains an understanding of its 
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However, Testimonio-like texts have existed for a long time 
(though without that name) at the margins of literature in 
many post-colonial cultures, representing in particular those 
subjects - the child, the 'native', the woman, the insane, the 
criminal, the proletarian - excluded from authorized repre
sentation when it was a question of speaking or writing for 
themselves. For example, missionary tracts dealing with native 
life or with the stories of ex-slaves who have converted are 
frequently cast in the form of such accounts of native life as 
'told to' or as 'transcribed by' the missionary author. 

The word testimony suggests the act of testifying or bearing 
witness in a legal or religious sense, distinguishing it from 
simple recorded participant narrative. In Rene Jara's phrase it 
is a 'narraci6n de urgencia' - a story that needs to be told -
involving a problem of repression, poverty, subalterneity, 
exploitation, or simply struggle for survival, which is impli
cated in the act of narration itself (Vidal and Jara 1986: 3). 
The existence of the genre at the margins of literature, its 
occupation of a zone of indeterminacy between speaking and 
writing, between literature and history, between autobiog
raphy and communal record, between the personal and the 
political statement, makes it most interesting for comparison 
with other post-colonial interventions into imperial discourse. 

Further reading: Beverley 1989; Beverley and Zimmerman 1990; 
Gugelberger 1996; Gugelberger and Kearney 1991. 

Third World (First, Second, Fourth) The term 'Third 
World' was first used in 1952 during the so-called Cold War 
period, by the politician and economist Alfred Sauvy, to desig
nate those countries aligned with neither the United States nor 
the Soviet Union. The term 'First World' was used widely at 
the time to designate the dominant economic powers of the 
West, whilst the term 'Second World' was employed to refer to 
the Soviet Union and its satellites, thus distinguishing them 
from the First World. The wider political and economic base 
of the concept was established when the First World was some
times used also to refer to economically successful ex-colonies 
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